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First John 1 
  
1:1 – “That which was from the beginning, which we have heard, which we have seen with our 
eyes, which we looked upon and have touched with our hands, concerning the word of life—”  

 
 
The Prologue – 1 John 1:1-4: 

 This letter is missing the usual salutation used in Hellenistic letters as other NT letters. 

 This letter appears to be sent to a specific church (or, churches) to address some very specific 
issues the people are facing. 

o Namely encouraging believers not to join those who had seceded from the Apostolic 
teaching and left (or, took over) the true church to create a worldly church that matched 
philosophy, culture, lifestyle, ambition, etc. 

o That is why this letter begins by identifying its source as existing from eternity.  
 John’s source is timeless and beyond the cosmos.  
 So, any philosophical concept, cultural standard, social fad or personal ambition 

have already passed into irrelevance and obscurity when compared to John’s 
source. 

 Similar to: 

o Genesis 1:1 – “In the beginning, God created the heavens and the earth.” 

o Mark 1:1 – “The beginning of the gospel of Jesus Christ, the Son of God.” 

o John 1:1 – “In the beginning was the Word, and the Word was with God, 

and the Word was God.” 

 The author is an eyewitness (along with others) of what he is writing about/ 
 
The object that is discussed in 1:1 is “the Word of Life” which is the preincarnate Christ, the Son of 
God. It is not “the word of life” such as the Gospel message. It is the person, not the message. 

 This conclusion is justified by the fact the author refers to his senses as having experienced 
the Word of Life 

 Yet, the message cannot be separated from the person of Jesus.  

 In fact, the focus moves from the source of the message (preincarnate Christ) to the message 
that the Christ brought to John and the other eyewitnesses. 

 That which was in eternity (1:1) has become part of time, space and history. It is not merely on 
the outside (transcendent), but has now become part of creation (more than being immanent, 
or accessible). He is in time with the ability to age, feel, die, etc.  

“Concerning the Word of Life” (eternity) –  

 “we have heard” (time/space/history) 

 “seen with our eyes” (time/space/history) 



2 

 

 “looked at” (time/space/history) 

 “our hands have touched” (time/space/history) 
 
“which we have heard” – refers to the eyewitnesses physically hearing Jesus speak. 
“which we have seen with our eyes” – confirms these are eyewitnesses of physical events in 
history. 

 90 of 91 uses of this verb “to see” and the words “with the eyes in the Septuagint imply sense 
perception. 

“which we have looked at” – this verb theaomain is used 22x in the NT. The 19x it is used outside of 
First John refer to physical seeing with the human eye. 

 There is no difference between “seen with our eyes” and “looked at” other than the verb 
tenses. 

o “seen with our eyes” is perfect tense focusing on the status of the author as an 
eyewitness. 

o “looked at” is aorist is focusing on the seeing itself. 
“our hands have touched” – refers to physical touching in Luke 24:39; Hebrews 12:18; Acts 17:27. 
The Septuagint uses it 15x predominantly referring to physical touching. 
 
The message that Jesus communicated came through his words, his appearance and his physical 
presence. 
 
Logos – the Word 
Three schools of thought:  

A. Greek Philosophy – rational expression.   
B. Philo, the Jewish philosopher from Alexandria, Egypt during the time of Jesus, Paul and John  

1. The logos is the eikon, the image of God 
2. The logos is close to Metatron, the closest angel to God in rabbinic angelology 
3. High priest acting as a mediator 
4. The paraclete 
5. It is not a person, but something shadowy and outside this world. 

C. Rabbinic Theology  
1. Memra (mimra) is Aramaic for “word” and is a translation of the Hebrew “davar” 
2. John used the Greek word logos to express the Hebrew thought of davar. There was 

no other word to use. 
3. John was using a Greek word (used by philosophers), but he was thinking Jewish 

theology. 
4. Rabbis had been using this word logos. 
5. The Jews used this in their prayer/blessing before every meal and drink: 

“Blessed are thou, O king of the universe: everything was made by his word.” 
6. Logos is the exact word used for the rabbi’s memra, but after the time of Jesus and the 

apostle’s writings (that used the word logos to refer to Jesus Christ) the rabbis never 
used it.  

i. It is used 596 times in the Targums (before 100 AD),  
ii. but not once in the Talmud (written down 200 AD)! 

7. Deuteronomy 33:27 – The Mimra was the creative word of God before creation. 
8. Man was created by Mimra. 
9. The rabbis identified the Mimra with the: Angel of the Lord, Metatron (closest angel to 

God), the Messiah, God’s representative, his emissary, the angel who acts as the high 
priest that prays before God for the world and for Israel. 
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10. Mimra was identified as being with God. 
11. Jacob promises that the Mimra will be God for him. 
12. Abraham is justified through the Mimra 
13. Moses prays to the Mimra 
14. The seed of Israel is justified through the Mimra 
15. The world was created through Mimra’s  

 
 
 
1:2 – “the life was made manifest, and we have seen it, and testify to it and proclaim to you the 
eternal life, which was with the Father and was made manifest to us—” 

 
 
1:3 – “that which we have seen and heard we proclaim also to you, so that you too may have 
fellowship with us; and indeed our fellowship is with the Father and with his Son Jesus 
Christ.” 

 
 
 
1:4 – “And we are writing these things so that our joy may be complete.” 
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1:5 – “This is the message we have heard from him and proclaim to you, that God is light, and 
in him is no darkness at all.” 

 
 
1:6 – “If we say we have fellowship with him while we walk in darkness, we lie and do not 
practice the truth.” 

 
 
1:7 – “But if we walk in the light, as he is in the light, we have fellowship with one another, and 
the blood of Jesus his Son cleanses us from all sin.” 

 
 
1:8 – “If we say we have no sin, we deceive ourselves, and the truth is not in us.”  
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1:9 – “If we confess our sins, he is faithful and just to forgive us our sins and to cleanse us 
from all unrighteousness.”  
 

 
 
1:10 – “If we say we have not sinned, we make him a liar, and his word is not in us.” 

 
 


